Buddhism. As a matter of f act, we find in the Bud dhavatamsaka-sutra almost all the important terms of the Vairocanabhisannbodhi-sutra such as Vairocana, vikurvita, adhisthana, simhavijrmbhita, vyuhalamkara etc. It is our surmise, however, that the more important point of the Bud dhavatamsaka-sutra as the theoretical foundation of the Vairocanabhisambodhi-sutra lies in the fact that it offers us an image of the realm of reality (dharmadhatu Mme), the double structure of which is completely similar to that of the world of the Vairocanabhisambod hi-sutra. This double structure of dharmadhatu clarifies the true der of the Shingon-sect. the state of which is only provisionally identified with the state of enlightencorresponds to the dharmadhatu of Samantabhadra of the Buddhavatamsakasutra, the structure of which is to be reconstructed similarly to that of the world of the Vairocanabhisambodhi-sutra from the pilgrim story of Sudhana-"entry to the realm of reality").
The boy Sudhana starts his pilgrimage from the teaching of the first "good friends" one after another and finally reaches to the pavillion of Maitreya process of the long, toilsome pilgrimage and finally reached the goal, and teais the mind aiming at enlightenment and is at the same time the enlightenment itself5).
Maitreya opens the door of the entrance and makes the boy enter into the pavillion, the inner d harmad hatu. The boy sees therein the inexhaustible ornahis miraculous ability, not only filling the pavillion but also pervading the entire - Sudhana who entered into the outer d harmad hatu of Samantabhadra when he started his pilgirmage at the place of Man jusri aiming at the remote goal, the inner dharmadhatu of Maitreya. We can keep ourselves existing in the realm of sokushin (the outer dharmadhatu) as long as we continue walking, on our own initiative, to the remote goal (the inner dharmadhatu) which is to be attained only through the long, toilsome process of accumulating merits over the long period of the three great uncountable aeons metaphorically shown by the course -962-
The Double Structure of Dharmadhatu (Realm of Reality) (S. Tsuda) of the pilgrimage of Sudhana.
We may find here a malicious paradox. We are able to enter into the d harmadhatu of Samantabhadra when we start faith. However, this faith can be realized only when we obtain the complete understanding of the reality of the world; and it takes us the three great uncountable aeons to do it. In the case of the Vairocanabhisambodhi-sutra, we are included in the realm of sokushin, that we accept on our own existence the three conditions of the omniscience, that is, (practically employed for the benefit of all the living beings in the World)" ment after the period of the three great uncountable aeons.
However, we notice the fact that it is the very ideal of Mahayana Buddhism ("The converted mind arises from the seed of the remaining impression of the sacred (teaching) heard, which is nothing but the stream come from the completely purified realm of the truth.")
It was necessary for Sudhana to endure the entire course of his toilsome pilgrimage to realize the fact that the conversion occured to him when he started pilgrimage. However, once the meaning of the pilgirmage of Sudhana revealed to us through "the sacred (teaching) heard", the Gandavyuha-sutra -961-
The Double Structure of Dharmadhatu (Realm of Reality) (S. Tsuda)
itself, we can experience the same conversion when we establish our own faith to the true nature of the d harmad hatu which is to be acquired from our understanding of the contents of the Buddhavatarizsaka-sutra
Kukai who was well aware of the "critical character" of Tantric Buddhism finally took his stand on the slope of Mahayana Buddhism; he chose in his last rocanabhisambodhi-sutra as the religious ideal of Japanese esoteric Buddhism before the Tantric ideal of the Tattvasarngraha-tantra to attain enlightenment quickly through the yogic practice of uniting himself with the entire Va j rad hatu nabhisambodhi-sutra.
The "three phrases", being purely Mahayanic, do not necessiate any tantric methods such as mandala, mantra, mudra etc.; we realize the efficacy of these tantric elements for the first time when we turn the aim of employing them reality external to us (the inner dharmadhatu) such as Vajradhatu to entering basis of our existence. This is the reason we estimate the relogious attainment of the esoteric system of Kukai very highly. 
